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Cyril A. Hromnik

SLOVENIKAM /
SLOVENSKO NA BRIEZDENTL

Povzetek
SLOVENI IN SLOVENKE - ODKOD SMO SE VZELI?

Razlaga, po kateri naj bi Sloveni/Slovaki in drugi Slovani nastali iz komaj kaj razlikujoce se
slovanske praskupnosti v domnevni slovanski pradomovini nekje med Vislo in Dnjeprom
$ele sredi prvega tisocletja po Kr., je casovno neverjetna ¢e ne nemogoca in zgodovinsko
nepodprta. Klasi¢ni Grki in Rimljani naj bi se ne menili za ljudi, iz katerih naj bi izsli Sloveni
in drugi Slovani, a to se ne sklada z zgodovinskimi zapisi. Imen Sloveni, Sloven, Slovan,
Slovak, Slovin, Slovak $e ne razumemo in tu ti¢i vzrok za njihovo navidezno nepoznanost. V
razumevanju teh nazivov je klju¢ za razumevanje izvora teh ljudstev. Ta prispevek odkriva
izvor Slovenov v bronasti dobi, kakih 3000 let pr. Kr.; razi$¢e razvoj njihovih navad in izro¢il
in to vodi k razumevanju njihovega poimenovanja. Ta imena nudijo bistveno vodilo k njihovi
zgodnji zgodovini. Zgodovini in ne prazgodovini! Njihova izvorna domovina imenovana
Slovenikam, kasneje Slovensko je med lokom Karpatov, ki z Dinaridi na jugu in Alpami
na zahodu obkrozajo njihovo pradomovino Ob Gorah (Ogrsko), iz katere odteka voda po
Istru - njihovi reki Zivljenja. Gore, ki imajo tajinstvena imena Tatra, Matra, Fatra dolo¢ajo
osrednje podrocje srednje-evropske bronaste dobe in predstavljajo zibelko nastajajoc¢ih
Slovenov. To zibelko so zibali Evropejci in Indo-Evropejci, toda brez zacetnega prispevka
dravidskih rudosledcev in topilcev brona se to ne bi nikoli zacelo. To je bilo doslej spregledano.

I.
Slovenikam

Slovensko, pozoruhodna to zem uprostred Eurdpy, do ktorej sa ‘gramaticky’ neda ist.
Neda sa povedat podme do Slovenska, alebo ideme do Slovenska, ako je tomu v pripade
Polska, Madarska, Rumunska, Rakuska, Bieloruska, Nemecka a vetkych ostatnych krajin
sveta. Do Slovenska sa ist nedd. Musi sa ist NA SLOVENSKO.

SLOVENIKAM

Sloveni nas rod sa znova rozrastie a zveladi
Vovediem Vas do vludnejsej konciny,

Uz cestu kliesnim na poludnie celadi

Uz vidim $irku krasnej novej otéiny

Zo starodavnym nazvom Slovenikam.

Joseph Janek, Cleveland, Ohio, USA. June 2013
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7da sa, ze inych zemi na ktoré sa neda ist ani nieto. Jedine na ostrovné krajiny ako
Zanzibar, Madagaskar, Hawai, Mauritius, Grénsko, Island, Ohnova Zem, Taiwan, atd. sa
da ist. Akoby aj Slovensko malo nejakd insularnu poziciu! Japonsko, Indonézia a Velka
Britania su tiez ostrovné krajiny, ale na Japonsko, na Indonéziu a Velkud Britaniu sa tiez
nedd ist. Preco? Musi sa ist do Japonska, do Indonézie, do Velkej Britanie, tak ako sa ide do
pevnozemského Ruska, do Spojenych statov, do Ciny, do Lichtensteinu, do Lucemburska,
do Andory, do Tibetu, do Antarktidy, atd. Velkost ostrova alebo malickost zeme teda nehra
tu ziadna tlohu. Ide sa vSak na Aljasku, ktora je kontinentalna a dva krat tak velka ako
Texas, ale ide sa do Texasu. Jedinou vynimkou k tym zdanlivym pravidlam st dve kridla
Slovenska — Marava (modernd Morava) a Ukrajina. A tam by sa mal najst klu¢ k tajomne;j
historickej insularite Slovenska. Keby Slovensko spocivalo na tak kratkej histérii aku mu
prisudzuju Ceski, svetovi, ba aj Cechmi vychovani slovenski dejepisci - par sto rokov alebo
prinajlepsom 1150 rokov --, tak zaiste by sa ta gramaticka insularita nasej zeme nebola mohla
z ni¢oho ni¢ a proti gramatickym pravidlam slovenského ba aj ¢eského jazyka vyvinut.
Vsimnime si tiez, Ze Ameri¢an slovenského pévodu Eugen A. Cernan (Cerfan, z rodiny
z Kysuc), ako jeden z mala pozemstanov isiel a stipil na Mesiac, zatial ¢o americka sonda
pred rokom pristala na Marse.! Slovensko so svojou gramatickou vynimo¢nostou sa tak
dostava do velmi vybranej spolo¢nosti. Len sotva kto tam patri. Cim to je Ze Slovensko
je tak vynimoc¢né?

Slovensko vo svojom nazve, tak ako aj mnoho inych zemi, oznacuje svoju zem $iroko
uplatnenou koncovkou -ko. Tak mame Polsko, Nemecko, Rusko, Spanielsko a velky pocet
inych zemi v ktorych nazvoch koncovka -ko pridava zmysel zeme alebo krajiny k ndzvom
etnicky, jazykovo alebo narodnostne definovanych spolocenstien zdielajucich tu istt zem.
Ale t4 koncovka od nikoho nevyZzaduje aby isiel na Rusko alebo na Spanielsko. Akoby
slovenské —ko bolo odlisné od koncovky -ko v inych krajinach Eurépy. Zda sa vsak, Ze tejto
otazky sa najzndmejsi slovensky Specialista na etymoldgiu, uz zosnuly professor Simon
Ondrus, vo svojich $tidiach nedotkol.? Ceskd etymoldgia tiez nem4 riesenie.’ Ani pravidlo,
ze predlozka na mieri na povrch a do mieri do vnutra neuspokojuje.

V ¢om teda vezi to slovenské na Slovensko, na Ukrajinu, na Moravu? Lokativnu
koncovku sice nezdielaj, ale kridla Slovenska sa zhoduji na koncovke —u a podla vSetkého
v strede postavené Slovensko diktuje aj susedom s menami Zenského rodu na svojich
kridlach, aby sa aj k nim i$lo na a nie do Moravy a do Ukrajiny. Zda sa, Ze ich postavenie
na kridlach Slovenska naznacuje, ze raz tam neboli tri krajiny ale len jedna a ta sa zvala
Slovensko, na ktoré sa $lo a ta predlozka presla aj Moravu a Ukajinu, ked sa tie dve oddelili
od materskej zeme Slovenska. Predpona na- naznacuje smer hore a Slovensko je vyvysenou,
horskou krajinou v centre Eurépy na rozvodi $tyroch mori: Cierneho, Stredozemného,
Severného a Baltického. Dnes$né Slovensko sice nema rieku tec¢ticu do Stredozemného mora,
ale jeho meno sa bezpochybne vytvorilo v davnych dobach, ked rozvodie srbskej Moravy
a severného pritoku Vardaru bolo na hranici alebo v blizkosti hranice Slovenska. Existuju
naznaky, Ze v ddavnych dobach Solun na brehu Egejského mora (stcast Stredozemného
mora) tiez patrila do vtedajs$ieho Slovenska a sluzila ako hlavny pristav slovenského
obchodu s Egyptom, Ethiopiou (zahrnujicou celt dne$nt Afriku, ktora vtedy pod tym
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menom neexistovala), Stredomorim, Strednou Aziou, a Elamitickou Indiou a Dravidmi
ovplyvnenou Prednou Aziou.

Slovenska predlozka na sa celkom zjavne viaze na koncovku miesta —ko, ktora oznacuje
zem jej slovenskych obyvatelov. Lenze taku istd koncovku najdeme aj v izemnych nazvoch
inych nérodov, ako Turec-ko, Gréc-ko, Pol-s-ko, Portugal-s-ko, Fin-s-ko, atd. A t4 je celkom
zjavne synonymom koncovky -ko v nazve Sloven-s-ko. Cez to v$etko, ide sa len na Slovensko,
nie na Turecko alebo Portugalsko. Zrejme, nejaky rozdiel existuje medzi koncovkou -ko
v nézve Sloven-s-ko a koncovkou -ko vo vsetkych ostatnych pripadoch. A tu zistime, Ze
otazka kam ides? a odpoved na Slovensko zneje lepsie nez otazka kam ides? do Polska, do
Finska, do Nemecka, atd. Je to tym, Ze otazka kam “vyjadruje otazku zameranu na miesto”,*
nie do miesta, a teda mieri hore na miesto nejak vyvys$ené, nejak $pecidlne. Takému miestu
sa v najstarSom a najlepsie zachovanom dravidskom jazyku Tamil¢ine hovori kam, s
vyznamom ‘vietor’, ‘oblak’, “Brahma’, "dusa’, "bydlisko alebo domov bohov’, 'neomedzeny
priestor’, vSetky to miesta nadzemského pobytu alebo existencie.’” A tu je ndznak, Ze
slovenska koncovka -ko mala raz v ddvnej minulosti podobu kam s vyznamom ‘miesta
nejak vyvyseného’, akoby stojacého tam kde ma svoje prirodzené miesto ‘vietor’, ‘oblak’,
‘Brahma’, ‘dusa’, "bydlisko alebo domov bohov’, neomedzeny priestor’. A takych miest
alebo krajin je na zemi malo: Tamitakam (Tamilsko, Zem Tamilcov), Sinhalakam (Sinhalsko,
Zem Sinhalcov na Sri Lanke), Parasikam (Perzia, Zem Perzanov) a v ddvnych dobach
tiez Slovenikam (Slovensko, Zem Slovenov). Vsetky tieto zeme s pripnutym slovom kam
maju velmi dlhd histériu s poc¢iatkom na mieste vyvysenom ak nie polo-nebeskom medzi
oblakmi a v stisedstve ‘bydliska alebo domova bohov’, a koncové slovo nadzemskosti kam
dostali od pravekych nadzemskych alebo aj nebeskych” Tamilcov. Toto kam sa po Case
zmenilo na oby¢ajni pozemsku koncovku -ko, so stritou vyznamu nadzemskosti. Len
Sloven-s-ko na rozvodi vysokych hor zvanych Tatri (hory ktoré rozdeluju alebo oslobodzuju;
dnes Tatry)S si z dovodov svojho poslania, ktoré je subjektom rozboru pripravovanej knihy
(teraz uz v tlaci), podrzalo kvalitu nadzemskosti alebo apon vyvySenosti. A ta si vyzaduje
aby sa $lo na Slovensko a nie do Slovenska. Slovensko je dodnes jednou z najnabozenskej$ich
krajin Eurdpy. Ostatné krajiny aj ked nest koncovku —ko nepatria do tej istej nadoblacnej
alebo $piritudalnej kategorie a st ¢isto pozemské. Preto sa ide do nich a nie na nich. Marava
aj Ukrajina raz boli sucastou velkého Slovenikam, preto sa ide na Maravu a na Ukrajinu.

Podobny zmysel dava aj uz spomenuta Aljaska daleko hore na severe, ak ju prepiseme
dravido- slovenskym spdsobom ako El-jas-kam, ¢o dava zmysel "Zem jasu Boha (Svetla)
El". Kazdy kto bol na Aljaske v lete vie, Ze tam toho jasu je viac nez kde inde. Preto tak
ako na Slovensko ide sa aj na Aljasku a nie do Aljasky. O tamilskom a biblickom ako aj
slovenskom Bohu EI vid mnohé zmienky v celej knihe.

Teto predhovor k histdrii Slovenska a jemu pribuznych krajin a narodov podporuju
stovky pripadov evidencie najrozli¢njieho chrakteru: toponymického, geografického,
hydronymického, oronymického, jazykového, teologického, hudobného, umeleckého,
prirodovedeckého, atd., ktoré vyplnuju stovky stran pripravovaného diela dlhoro¢ného
vyskumu a analyzy, Sloveni a Slovensko: Velebnici Vlasatého Boha na Horizonte Histérie
(ca. 3200 pr. Kr. - 907 po Kr.)
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IL.
Sloveni / Slovaci: Kde st vase korene? K pramenom najstarsej
histérie Slovenska, priblizne od r. 3000 pr. Kr.

With regard to the central theme of the Slovak history - the identity and the name of
its people -- , the Slovak history-writing academia lives in two not so different camps. One
camp believes that the Slovak population presently inhabiting the country called Slovakia
(Slovensko) descends from the so-called Old Slovaks (stari Slovdci), who ‘long time” ago
(although not that far back), in the 6th century AD, emerged from the undifferentiated
linguistic and ethnic Slavic (Slovanskd) mass, and only in the 15th orl6th century
crystalized their identity under the name Slovaks (Slovdk sg., Slovdci pl.). By that time,
their most closely related brothers or cousins called the Czechs (Cesi or Cesi), who in
their own traditions and written record had to admit their descent from the then as yet
nonexistent (?2?) Slovaks, were already a well defined and culturally advanced nation, whose
history-writing academia in the last two centuries made it a point of its writing to wipe
out the Slovak identity from the records and memory of the allegedly pretentious Slovaks.
This camp argues that even though our defining name Slovaks is only 4-5 centuries old,
we should convince the world community of historians if not the entire world that our
ancestors before the 15th century were in fact ‘Old Slovaks”. They argue: If the mongoloid
Hungarians (Magyars), with no historical roots in Europe even as late as the early medieval
times, can refer to their ancestors as ‘Old Magyars’ (Os Magyars) why cannot the same be
done by the Slovaks? As if the Slovaks (Sloveni/Slovdci) were unable to think for themselves
an had to ape the historically junior Magyars who only at the end of the 1st millennium
AD invaded their country.

The difference rests in the fact that Hungarians have no properly European ancestors
before the end of the 9th century and are not at all keen to acknowledge their Mongol
and Hun ancestry; thence they have to call their non-existent European ancestors ‘Old
Magyars’ or ‘Old Hungarians’. The Slovak historians in this camp fail to understand that
they cannot ape the Hungarian fixing of history. This because the Sloveni/Slovaks do not
have any extra-Central European ancestors and no memory of any other ur-home country,
whose inhabitants would have been or could be called ‘Old Slovaks’. Surprisingly, they
refuse to consider the overwhelming evidence that their pre-15th century ancestors were
known as Sloveni, which name is the source of the recent Czech name Slovane, Russian
Slavjani, English Slavs, German Slawen (and Sklawen for slaves), etc. for all the nations
whose languages are related to the Slovak (slovensky) language although, originally, it was
applicable only to the Sloveni (Slovéks) on the Danube and within the arc of the Carpathians,
the Alps and the Dinarides Mountains.

The Alpha and Omega of the second camp of Slovak historians is that Slavs, said to be
the ancestors of the Slovaks, were not indigenous’ on the Danube and in the Land within the
Arc formed by the Karpathians, the Alps and the Dinar Mountains (Uhorsky or Prihorsky
obliik alebo raj). That they arrived from elsewhere as one group, even though the ethnonym
Slavs or Slovan is of a very recent coinage. This camp claims (though dubiously) a higher
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degree of professionalism,® and quite justifiably though not for this reasons rejects the
term ‘Old Slovaks’ (Stari Slovdci), because this name makes no historical sense. Instead,
it argues, the form ,,Slovak and Slovaci® should be used ,,throughout the full length of the
Slovak history.” This, however, is no less absurd. If the early Slovaks emerged from the
undifferentiated Slavs only sometime between the 6th and 9th centuries, one could and
should argue that in that early phase of the Slovaks” existence they should be referred to
as the "Young Slovaks’, because that was the time when their identity was for the first
time formed and recognized by others. There and then, they, as an ethnic group, were
young. In this camp’s thinking, the Slovaks emerged from the great undifferentiated mass
of Slavs (Slovania) and, after several centuries of being nameless or subsumed under the
name Moravians, adopted the pejorative name Slovak (pl. Slovdci), given to them by the
Czechs and the Hungarians. Accepting this name, this camp de facto relinquishes (1) the
Old Age history of Slovakia to the Kelts, Romans and Germans; (2) the early Middle Age
history to the amorphous Slavs (Slovane), who as mud-covered "Zablatenci” emerged from
the mosquito infested swamps of the Pripjat in the upper basin of the Dneper; (3) the late
Middle Age history to the Czechisized Moravians and Hungarians (Magyars), to the latter
of whom it also grants the mountaineous country of the Slovaks called Uhry or Uhorsko
(U hory = "At the Mountains’). In this scheme the real Slovaks emerge only in the middle
of the 19th century within the Magyarized Hungary (or Uhry, as they nonsensically call
it) and already in 1919 they almost lost their identity again in the newly formed and by the
Czechs dominated and manipulated Czechoslovakia (Ceskoslovensko).

Both camps (with some exceptions'’) are reluctant to adopt and use the oldest and
well evidenced name Sloveni, even though the survival of this ancient name in the form
Slovenky (for Slovak women), Slovensko (for the country), slovencina (for the language) and
the adjectivum slovensky for everything else is the only logical and historically evidenced
name that should be used throughout the history - allowing for the parallel use of the
already mentioned variants Slovak and Slovaks (Slovdk, Slovdci) in specific and recent
historical circumstances. The reason for this reluctance is apparent: the fear of the unknown
source and meaning of the name Sloveni, a derivation and explanation of which from one
or other Slavic root has proved to be a repeated failure. The highly regarded professor
Matus$ Kucdera, in his latest writing on this subject, makes absolutely no mention of the
name Sloveni and reads the name Slavs (Slovania), as I understand it, as "People covered
with mud’ ("Zablatenci’), which seems to be not only highly unlikely but foolish as well.
This because, in his own words, our ,,Slavic (,slovanski) ancestors ,were people from
water and mud, people from swamps and morasses, from the wide plains in the vicinity
of the River Pripjat® in modern Belorus. His argument is that our words usually but
wrongly linked with the name "Slav’ (Slovan), namely ‘slovo” (‘'word’) and slava” (‘glory’),
mean ,river” and ,,mud® respectively ,,in the Balto-Slavic borderland“" This conclusion
is incredible, to say the least.

Summing up the results of the Slavic historians” attempts to find the source and
meaning of the name Slovan/Slav I come to the conclusion that it led from the mud into
the puddle (a Slovak equivalent of the English ,leaping from the frying pan into the fire).
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Yet the Slovak word for a "puddle’, kaluz, points in the direction of the Dravida languages,
where kaluti for a’puddle’ is the obvious source of the Slovak kaluz. This minor pointer,
one among hundreds of others, I discovered in the course of researching the maritime and
overland trade of ancient Dravida India with Africa, the Middle East, the Mediterranean
and with the Danubian regions of Central Europe. That trade, motivated but the hunger
of Indian women for gold as well as of the Indian metal industry for gold, tin, copper and
other articles of trade obtainable in the central mountains of the Carpathians, put me
on the track of the ancient Dravida Indian trade in the region, which happened to be the
original and the only homeland of the people whom history came to know as the Sloveni
and much, much later, as the Slovaks (Slovdci).

My key to the origin and meaning of the name Sloveni came from the first recorded
instance where our ancestors introduced themselves to the Byzantine Emperor Michael III.
as “my Sloveni prostd ¢ad” in Carihrad (Constantinople) in the year 862. This introduction
to the most powerful ruler of Europe in those times cannot but be the most genuine, the
most authentic and the truest name by which our ancestors knew and called themselves.
The quick recourse to the words slovo and sléva, taken by many Slavic and other historians
as being the root words of the name Sloveni, has had its run in Slavic studies, but by now
it has been found deficient in its veracity by many if not by most scholars. The frustration
experienced by those trying to find the root of the name Sloveni is best reflected in the
latest attempt by professor Kucera, which is perhaps the biggest failure of all and as such
has already been dealt with above.

In most cultures the river names (hydronyms) are the recorders of the oldest history.
If we could understand them, they would give us a glimpse of the earliest stages of our
group, tribe or nation’s existence. Unfortunately, these names, especially when applied to
the big rivers, tend to be unintelligible. This, of course, is the proof of their great antiquity.
And this is true not only of the rivers in present day Slovakia or in the larger territory of
the historical Sloveni/Slovak Uhry (Uhorsko), but with regard to the rivers of other, often
bigger and better recorded nations, like France, Persia, Egypt, Italy, Spain, Israel, Greece,
etc. In this situation, the Slovak and Slavic geographers and etymologists tended to search
for the roots of our river names in the languages of the neighbouring nations, especially
in Germany. This search filled up many books, yet our river names remain silent as far as
their meanings are concerned.

Professor Simon Ondrus, the leading etymologist of Slovakia (now deceased), tried
to get out of the blind alley and to search for the origin and meaning of all Slovak river
names in the Slovak and Slavic languages. He analyzed the names Dunaj, Vah, Hornad,
Poprad, Hron, Topla, Torysa, Uh, Bodrog, Laborec, Latorica, Tisa, Kysuca, Orava, Ipel,
none of which can be understood by the Slovaks speaking Slovak or other Slavic languages.
The meanings Ondrus discovered behind these names are, so to say, primitive, e.g. mud,
water, hole, light, valley, transparent, swamp, reeds, wetland, ditch, etc. Such names should
have been preserved and understood easily by even the most primitive and uneducated
members of the Slovak nation. Yet, not even the learned ones can understand them without
the linguistic acrobatics that professor Ondrus alone can understand. Obviously, the purely
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indigenous etymologies of the Slovak river names are as unproductive as were the foreign
ones. And the same applies to the purely Slavic and purely Indo-European etymologies
of other important words, such as krdl (king), kostol (church), svadba (wedding), obed
(lunch), nevesta (bride or daughter-in-law), etc. An interesting revelation in my research
is that the oldest words and names that Slovaks use but do not understand their meanings
by-and-large originate from the ancient Dravida languages of India.

From the Dravida languages of India comes as well the key word of the Slovak history,
the name Sloveni. Sloveni describes the nation living from the most ancient times under
the Tatra Mountains as "Worshippers of the Hairy God'. The Sloveni-Slovak name for this
Hairy God is Volos, with the same meaning. Ancient Sloveni received this religious name
not from the so-called Indo-European languages-speaking Aryans of India, where we are
led by the schematic philology, but from the much older Dravida (Dravidian) languages of
India. These languages were brought to the heart of Europe by Dravida traders, prospectors,
metallurgists, priests and pilgrims. These pilgrims also bestowed the name Carpathians on
the metallic ores bearing mountains that, together with the eastern foothills of the Alps and
the Dinarides Mountains, surround the homeland of the Sloveni called Uhorsko or Uhry,
which is a descriptive name of the country surrounded by mountains. The large basin of
Uhorsko/Uhry is intersected by the mightiest river of Europe (apart from the Volga), the
fabulous River of Life called Ister. This river, also known as the Danube, was the ancient
highway of the Dravido-Sloveni trade and much of its middle and lower course was settled
by the Sloveni as far back as the early Bronze Age.

The Dravida-originated religion, based on the belief in One God (though with many
names), was the source of the ancient name Sloveni, but it was gold, and amber and bronze
that provided the commercial blood for the Sloveni civilization. Not surprisingly, one of the
earliest trade names for the Sloveni that we know linked them with the mineral riches of
their mountains and described them as Kuvadui, the "People of the Rich Mountains’, later
known as “Terra Banensium” (the Mining Country). The Greeks and Romans preserved
this name for posterity in the forms of Kévadoi and Quadi, and these gave rise to the
professional name of the Sloveni metal-workers and blacksmiths - the Kovali and Kovaci.
Not at all surprisingly the oldest known golden objects — mostly jewellery and symbolic
instruments of power -- were discovered on the Sloveni territory in Varna, the important
port of the ancient Dravido-Sloveni trade on the Pontic (Black Sea) shore in present-day
Bulgaria.'? The craft of casting gold ornaments and bronze hoes, ploughs, swords and
needles (igly) required a relatively sophisticated knowledge of metallurgy, which could
only be acquired in a professional school called Iglo. Such school finds its modern variant
in the Spi$ town of Iglo, now called Spisska Nova Ves. Meanwhile, the surface of Slovakia
is seeded with the names like Krompachy, Spania dolina, Kremnica etc. that hark to the
Bronze Age when Dravido-Sloveni miners and smelters called tavifi in Tamil and tavici
in Slovak worked the ores of the Slovenské rudohorie (the Slovak Ore Mountains), while
the religious pilgrims drifted towards the holy Tatra Mountains.

My first book, Sloveni / Slovdci: Kde sii vase korene? (2010), does not aim to explain the
origin and meaning of the oronym Tatra or Tatry, because the subject is too big and quite
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beyond the limits of this small book. There the focus is on the name and the concept of Strba
and on the related aspects of geography and history. The key feature is the largest lake of
the Tatra Mountains called Strbské Pleso (Lake Strba), a lake of special type, mythologically
connected with the sea, although it sits deep in the hinterland on the watershed of the rivers
Poprad (flowing NE - the cosmological Way of the Moon) and the Vah (flowing SW - the
cosmological Way of the Sun). The waters of this Pleso have no natural outlet, as if they
could not decide, which way to flow. The great divide, called Strba, is marked by a line of
homonymous names running from the south to the north: Strbsky potok (Strba Brook), Strba
(a village), Tatranskd Strba (a village at the highest point of the Slovak railways), Strbské
Pleso, Strbské Solisko (a peak 2301 m high, strangely called ‘Strba Distributor of Salt’, where
salt, in Slovak understanding, is the essential ingredient of terrestrial life"), and Strbsky Stit
(2389 m high peak) on the main and the highest range of the Tatra Mountains that separates
the terrestrial South from the Heavenly North. No other name in Slovakia is attached to
so many mountain features and in such a systematic way. Significantly, the waters of the
Strbsky Potok, which run into the Poprad River, flow into the NE Quarter, the axis of which
in Indian cosmology is the Moon Way to Heaven (Chandrayana) or Father’s Path (Pitriyana).

The name Strba has no obvious meaning in Slovak, except perhaps ‘a gap in a barrier’,
but Tamil Satur-ba Palasa(m), the obvious source of ‘Strba Paldsa’ and, eventually, Strbské
Pleso, describes this lake as the ‘Green Water of the Supreme Consciousness’ or else, the
‘Green Water of Salvation’. Cosmologically speaking, salvation occurs on the watershed
between the Sun-dominated SW Quarter and the Moon-dominated NE Quarter. And the
point in between is the point of physical death. Here, on the banks of the Slovak equivalent
of the Himalayan holy lake "Manasarovar” (in Tibet) was the auspicious place where ancient
Sloveni and foreign pilgrims hoped to reach the culmination of their spiritual searching.
Here, also, developed the highest positioned settlement in the High Tatra Mountains. East
of here, in the region called Spi§ - the Land of Bliss, gathered and lived the long-haired
Sloveni pilgrims that have reached the threshold of salvation; west of here was Liptov, the
region of those called Liptaks (Liptdci), who Contemplated the God of Death, Yama, whose
seat was in the dark waters of Yama'’s Pleso (Jamské Pleso), located a short distance west of
Strbské Pleso. This Way to Heaven was abandoned and forgotten when Christianity opened
a new Way to Salvation via Jerusalem and the Calvary.

The Way to Salvation is the central thread of the cultured and cultural history of the
long-haired God-worshipping Sloveni. Religion was the soul of the ancient and pre-modern
history of the Sloveni (Slovéks). This soul was cut out from the Sloveni historiography
when the communist state eliminated religion from the curriculum of Slovak schools
and from the research repertoire of Slovak historians. Consequently, two generations of
Slovak historians studied and contemplated Slovak (not Sloveni, because this concept was
unknown to them) history as if procreation, food, shelter, arms production and wars,
conquests and submission to foreign invaders were the main features and the essence of
our history. Slovak archaeology operates within the same paradigm. The pre-Christian
religion, the so-called Paganism (in reality Bohanism or Boganism, i.e. Sloveni religion
or Sloveni belief in Boh or Bog) was deemed to be no more than a collection of fabulous,
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fantastic, fanciful and by-and-large false and misleading ideas that ancient and medieval
rulers and preachers used as tools to manipulate the masses.

The Bible-based Christian religion was and is perceived as something made up and
written down by the Jews (Judaic and Christian alike), which was brought to the Slovaks
from outside and in the make of which Slovaks had no part. A possibility that the Sloveni
ancestors of the Slovaks could have actively participated in the evolution, developement
and formalization of the Judeo-Christian religion never entered the realm of reasoning
of the Slovak historians.

Christianity, that evolved and was written down in the East and the Middle East, was
deemed to have drifted into the territory of the Slovaks at first somewhat imperceptibly
from the west and later, more formally, by the deliberate and invited mission of Konstantin
and his brother Method (later Saint Cyril and Metod). It never occured to any historian
or theologian that Slovéks, or rather their Sloveni ancestors, may have participated in if
not contributed to the revelation, gestation and recognition of the two main features of
the Judeo-Christian religion, namely the Jewish Pesach (Slovak Velkd noc) and the Latin
Misa or the Holy Mass (Slovak Svitd omsa).

The present Slovak historiography sees our Sloveni ancestors on a distant, primitive,
unimportant and uninteresting periphery of the world history, too far removed from the
nuclear regions of the Old, Medieval and even Modern theology. This theology and related
liturgy, rituals and morals form the backbone of European history, but Slovaks, together
with other so-called Slavs, are perceived only as its distant spectators rather than influential
actors. Their active and powerful entry on the playground of European history is seen only
with the rise of the Soviet Union and this monster denied and suppressed each and every
theology and religious practice. The post 1989 historiography has not yet found it way out
of that dark gallimaufry (galimatids in Slovak).

The Sloveni application of the name Velkd noc (Great Night) to the Christian version
of the Jewish Pesach implies their underestanding of this theological concept in terms
St Hieronymus’ ,,“Paesa* (Pasa, transitus vel praeteritio...) hoc Domino,” long before the
birth of Christianity. This grasp of sophisticated theology by the Horals or Uhri (Mountain
People) of the northern arc of the Carpathians in Central Europe in pre Christian times
records and confirms the closeness of the ancient Dravido-Sloveni connection. Yet, the
latest study of the Slovak ethnogeny, compiled by many Slovak historians and ideologues
in 2009, contains practically no reference to the religious and theological culture of the
Sloveni/Slovaks. We find a similar misunderstanding of the Sloveni/Slovak genesis, which
omits the ancient religious culture of the Sloveni, in the expressive but also nonsensical
statement made by Jan Stanislav in1944, that ,we are here, a leftover from a large nation,
who came to the Danubian Basin [only] 1400 years ago® (,,sme tu zvyskom velkého ndroda,
ktory prisiel do Dunajskej kotliny pred 1400 rokmi®)."?

Sloveni/Slovaci never were a numerically large nation, but in pre-Roman times their
spiritual domain, occasionally combined with political sway, evidently stretched from the
Tatra Mountains in the north to the Dinarides Mountains and the Adriatic in the south
and from the middle Ister/Danube to Portite de Fier (Iron Gate), wherefrom it followed the
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Marava (thence the antiquity of the Sloveni in Kosovo) and the Vardar Rivers all the way to
the Makedonian Solun (Thesalonike). It embraced the territories along the ancient amber trade
route that linked the Baltic and the Sloveni gold-producing mountains in the Carpathians
with the distant Dravida India. Its commercial sphere stretched down the Ister-Danube as
far as its estuary in todays” Romania and Varna south of it, and as far as the estuary of the
Dnester in present day Ukraine. Without that ancient trade connection the appearance of the
Sloveni concept of Vianoce (Christmas) in pre-Christian times would have been impossible.

Unlike in other languages of Europe (excepting the English-speaking Great Britain
and Ireland), where Christmas is understood as describing and celebrating the birth of
Jesus Christ, the Sloveni/Slovak Vianoce for the same religious feast bears no reference to
the birth of the Christian Saviour. Instead, Vianoce refers to the "Miracle of the Word’,
which reflects the more profound understanding of what had happened to Mary in Galilee,
when she conceived of the “Word of God". This understanding of God’s coming to dwell
on Earth was possessed by the ancient Dravida theologians who coined the term Vianoce
long before the birth of Christ. The bristling needles of the Christmas tree, called Jedlicka
by the Sloveni/Slovaks and Choinka by the closely related Gurals and Poles, is a still living
testimony of that ancient Dravida understanding. Incredible?

Much less incredible yet by-and-large unknown and ignored are the beginnings of
the Merovingian dynasty of the post-Roman Franks, who originated from the Pannonian
portion of the Sloveni Uhry (Uhorsko), but became the inheritors and the lords of the Gaul
that Romans had abandoned. The lines of this history may be as thin as the threads of the
Indian silk, yet they reveal the historical patterns that record the Sloveni connection with
the ancient Greeks on the one side and with the frankish Holy Roman Empire on the other
side, which was neither holy nor Roman - as the old and worn out cliché describes the
western European empire of the ex-Pannonian Franks. This history allows us to understand
the emergence of the Frankish trader Samo, whom a portion of Slovak historiography likes
to call the first Slovak king of the first Slovak Kingdom. In reality, the Sloveni religious
culture indicates that the ancestors of the Slovaks undoubtedly had many Sloveni kingdoms
in the post- and pre-Roman times. And Sloveni/Slovak light walking ax (slovenskd valaska)
was the symbol of their religious purity and of their social justice.

I1I.
Sloveni a Slovenky, kde sme sa vzali?'*

Uvodom: Kde sa vzal, tu sa vzal, pri oblé¢ku réno stal....

To je priblizne stthrn rannej historie Slovakov v slovenskych uéebniciach a v ¢eskych
dejepisnych $tadiach.

Deviate, desiate ba i jedendste storocie preslo a po Slovakoch v tej literatire nebolo
este ani stopy. Az niekedy v 19. storodi, kde sa vzal, tu sa vzal, pri oblé¢ku rano stal -
Slovak, s valaskou v ruke a hlasil sa o svoj jazyk. Kupodivu nasiel ho! Tento dejosled priam
zazracnej genézy Slovakov sa v malych obmenach opakuje v mnohych knihach a inych
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tzv.vedeckych publikaciach. Napriklad cesky historik Ttestik pise v r. 1996, ze Slovaci
“vznikli nékdy v 18. stoleti.”

Kto sme?

Takto prezentované zaciatky histdrie Slovakov vnucuji nam otazku: “Kto sme? Odkial
sme prisli? a Kam kra¢ame?” -- ako sa pyta Joseph kardinal Tomko v jeho ‘Slove na cestu,
v uvode k bule Industriae Tuae, ktorou papez Jan VIIL ustanovil po prvy raz slovensku
cirkevnu provinciu na slovenskej Marave (bezne i ked mylne prepisovanej “Morava”) v
juni 880. 'S Kam kracame? Tato tretia otazka nebude nikdy zodpovedand, ak nendjdeme
historicky zdovodnené a aspon priblizne spravne odpovede na prvé dve. Hodne knih sa na
tato tému v poslednej dobe napisalo, ale tie dve otdzky zostavaju tvrdosijne nezodpovedané.
Bud nemame dokumenty, alebo ich ¢itame a si ich vysvetlujeme nespravne. Dokumentov je
naozaj malo a tie ktoré su, sotva kedy ¢itame v pdvodnom texte. A tam je chyba. Prepisané
a prekladané dokumenty nikdy nie st v tplnej zhode s pdvodnymi: hlavne preto, Ze ndm
prepisovaci a prekladatelia chceli pomdct. Samozrejme, do prelozenych dokumentov
vkladali svoje vlastné, ¢asto velmi obmedzené, chapanie zaslych dejov.

Tak, uvedend papezska bula, napisana Janom VIII. pod priamym dohladom sv. Metoda,
je v Latinskom texte adresovana “slavnemu kniezatu” zvanému “Sfentopulcho,” v slovenskom
“Svitoplukovi” a v anglickom “Svatopluk”-ovi. Sfentopulcho je zrejma korupcia rimského
pisdra neznalého slovenskych mien. Svatopluk je ¢echizmus prebrany do anglictiny.
Svitopluk a Svatopluk maju svoj vyznam, Sfentopulcho nema. No ni¢ sa nedeje, pretoze
tu dobre vieme, o koho sa jedna. V mnohych inych pripadoch to tak jasne nie je. T4 istd
bula schvaluje cirkevné pouzivanie “Sclavinica lingua” (Lat.), “slovenského jazyka” (Slov.),
a “Slavonic language” (Angl.), pisaného v “litteras Sclaviniscas”, modernymi historikmi
mylne prepisované ako “slovienske pismo” a “Slavonic writing”, pre “Sclauvos sive cuiuslibet
gentis”, pre “Slovienov” a iné kmene, alebo pre “Slavonic” a iné kmene. A tu sa nieco deje.
Zatial ¢o “slovienske” a “Slavonic” st len Slovanom etymologicky nezrozumitelné formy
mena sukmenovcov, pdvodne zndmych ako Sloveni (sing. Slovenin) Slovene!” (ktorého
mena pdvod a vyznam vysvetlim neskorsie) a neskorsie ako Slovaci, ktorym Metod isiel
za arcibiskupa, latinska forma Sclavinica a Sclauvos nemohla nechat ziadneho Rimana v 9.
storo¢i v pochybnostiach o tom, Ze Metod isiel za arcibiskupa k barbarskym kmenom na
severe,'s odkial si Rimania ob¢as kupovali sclavi, teda otrokov. Citanie originélu a dvoch
prekladov tu zrejme da podstatne rozdielne chapanie toho istého textu.

Rimania zacali kupovat slovenskych i slovanskych otrokov niekedy v prvom alebo i
druhom storo¢i pred Kristom (pr. Kr.), ale ich etnické alebo inad¢ deskriptivne meno sa
objavilo so zmyslom ‘otroci’ len v stredovekej Latin¢ine, v suvislosti s cestou franského
kupca Sama v roku 623 do zeme “Sclauos” (“Sclaui”), zndmych tiez ako “Winedos” alebo
“Winidi.”® Zrejme stari Rimania to meno nemincovali, ale prijali ho od Grékov, ktori
otrokov kupovali e$te ddvnejsie a ktori mali vo zvyku menovat svojich otrokov podla ich
etnického pévodu-?® V Gréckych zapisoch sa toto meno objavilo v podobe sklavos, ‘otrok’,
‘zajatec’, a sklavia, ‘otroctvo’, okolo roku 500, ale i v Grectine i v Latinéine to meno
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muselo byt daleko starsie, pretoze ind¢ by sa tak uniformne nebolo dostalo do v$etkych
romanskych jazykov uz v ich pociatkoch (Staro-Franc. esclave, Port. escravo, Span. esclavo,
Talian. schiavo). Nikto zatial nevysvetlil, pre¢o sa pdvodné slovenské (alebo slovanské) slav-
(menej pravdepodobne slov-) zmenilo v tychto jazykoch na sklav-. Jedna sa o slavo-grécku
fonologickd zmenu, alebo je v tom naznak, Ze Sloven a Slavian (Slav; z toho ‘pravoslavny’)
nemaju ten isty koren?

Encyclopaedia Brittanica dava kredit Germanom (ak vieme kto vtedy boli Germani), ze
to boli oni, kto od zaciatku prvého tisicroc¢ia po Kristovi (po Kr.) zotro¢ovali slovanskych
(uzivajuc novodobu, historicky neaplikovatelnt terminolégiu) vojnovych zajatcov a tym z
ich mena urobili synonym pre otrokov.?> Ale starogermanska forma sklave naznacuje, ze
aj Nemci prevzali toto slovo od starych Helenov (Grékov). Je pov§imnutiahodné, Ze nasi,
slovenski predkovia sa za to meno vobec nehambili a koncom roku 862, pred Byzantskym
cisarom Michalom III. hrdo prehlésili, Ze “Rostislav, kilazj slovensk s Svetoplukom poslasta...
amy, Sloveni [neskorsie Slovaci], prosta ¢ad,”* (Vo Vragasovom preklade: “Rastislav, knieza
slovienske, so Svitoplukom poslali poslov z Moravy... Ale my Slovieni sme prosty ud.”*), aj
ked sa zda, Ze svojmu menu tiez nerozumeli. Cisar Michal, ktory bol so Slovenmi a inymi
Slovenom pribuznymi ndrodmi -- neskorsie Slovanmi (Slavianmi) chybne zvanymi-- dobre
zoznameny, pretoZe jeho otec i praotec sa snazili ndjst slovenské pisomnosti, to chdpal.”®
Tento text z pannonskych legiend sv. Metoda potvrdzuje prvotnu starobylost mena Sloven
a slovensky. Rimania to meno chapali ind¢ a slovensky jazyk povazovali za “barbarsky”.
Tak papez Jan VIII. pod tlakom kurie zavahal a v listoch zo 14. méja 873 a 14. jina 879
zakazal Metodovi slazit omsu v barbarskom slovenskom jazyku (“Sclavina lingua”),* ¢o
mu predchadzajuci papez povolil.

Hadanka okolo Slovenov.

Histdria zachadza s menami Sloven, Slovan a Slav akoby bezpochybne pochadzali z toho
istého korena a Seobecne sa prijima, Ze forma Slav/Slavian je starsia nez forma Sloveni, Sloven
a Slovien. Tak, hovori sa o Praslovanoch a starych Slovanoch, ti v§ak kupodivu nehovorili
staroslovanc¢inou ale Slovencinou ¢i, podla niektorych a chybne, Slovien¢inou. Hovorit o
jednotnom ‘staroslovienskom’ jazyku vSetkych Slovanov v 9. storo¢i, ked Slovenom pribuzné
tzv. slovanské kmene zili prinajmensom od Volgy az po stredné aj dolné Labe, sa nezda
byt rozumnym. Zrejme sa tu nejednalo o vsetkych Slovanov, ale len o jednu ¢ast, ktora
zila na Marave (nie Morave), teda o Slovenov na slovenskej Marave. Preto sv. Cyril prelozil
liturgiu a Svété Pismo do “slovenske;j” alebo chybne “slovienskej” re¢i, ako na to upozornuje
Michal zo Straze okolo roku 1500,” ktorej Sloveni nad Dunajom a Matrou rozumeli a nie
do slovanskej, slavianskej, alebo staroslovienskej reci, ktorou nikto nikdy nehovoril.

Pokial ide o kli¢ové mend Sloveni, Sloven (Slovak) alebo Slavian/Slav/Slovan, nevie
sa doteraz, ¢i je v nich koreniom ‘slovo’, alebo ‘slava’, alebo ¢i sa jedna o nejaky iny koren.
Oxford English Dictionary vychddza z domnienky, Ze poc¢iatkom v$etkého je slovo ‘sloviti’,
ktoré znamend ‘hovorit,”® a je v tejto domnienke nasledovany niektorymi slovenskymi
i inymi autormi.”® No cesky etymologicky slovnik priznava, Ze meno Slovan (Slovak,
slovensky, Slovinec) je “dosud pevné nevylozeno.” * Vic¢$ina odbornikov sa domnieva, ze
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najstarSou formou je “slovéni // sloveni // slovani” a Ze koretiom je “slov-"*' Staré grécke
formy Sklaveni (ZxAafnvoi) a Stlaueni (EtAavnvoi), ktoré neobsahuju diftong ie podporuju
formu Sloveni pred formou Slovéni.*> Saférik a Dobrovsky odvodzovali meno “Slovéne”
zo slova ‘slovo’ a vysvetlovali ho ako “Tudia hovoriaci tym istym jazkom,” no bolo by to
velmi divné, keby tejto etymologii boli oni sami verili. “Biih stvoril slovem a dusi ¢lovéka
Slovana - Slovéna,” Spekuluje slovensky $tudent slovanskych bdjok.** Mnoho vieliakych
etymoldgii bolo navrhnutych, ale Ziadna nie je presved¢iva. Preto sa nimi ani zaoberat
nebudem. Prejdem radSej na etymolodgiu historicky najpravdepodobnejsiu, ktoru vsak
zatial nikto nenavrhol.

Sloveni a Slovania

Sloveni/Slovania stc jedinou jazykovou rodinou narodov, ktora prepozic¢ala svoje meno
vacsine eurdpskych jazykov so zmyslom otrok/otroci, zrejme v onej rannej dobe neboli
prilisvyrecni a re$pekt vyvolavajuci oratori. Urcite to neboli “lide ‘mocni slova, hovorici™,
ako vyklada meno “Slovéni” ¢esky etnolog Vana.”* A. Briickner dokonca odvodzuje Sloven
od Gothského slawan, ¢o znamend ‘byt ticho’.* Preto odvodzovat ich meno ¢iste zo slova
‘sloviti’ sa nezda byt dostato¢ne odoévodnené. Mimo toho, fudia od dreva st drevari a nie
dreveni a liatci olova s oloviari a nie oloveni; teda aj ludia od slova by mali byt Sloviari
a nie Sloveni. Zrejme sa tu jedna o viacej nez ‘sloviti’, avSak Slavistika ndm nevie povedat
o ¢o. Jediné jazyky mimo slovanskych, v ktorych sa najde koren slova ‘slovo’ v tej istej
morfologickej aj vyznamovej podobe, st dravidské: teda jazyky ktorymi sa dnes hovori (mimo
nedavneho exilu po svete) len v juznej Indii a v Baludistane, ale ktorymi sa v 3. az 1. tisicro¢i
pred Kristom hovorilo po celej Indii, zasahujtc az do Skytho-Sarmatskej (Zapadosakskej)*”
oblasti nad Hindu-KuSom, a pozdlz pobrezia Erytrejského mora (severozdpadna Cast
Indického Oceanu) az po Arabiu, Ethiopiu a Ezion Geber; a v 2. az 3. tisicro¢i pred Kr. od
Indie az po Mezopotamiu, ak nie daleko $irsie, zasahujic az do oblasti Kena’anu (Cana’an)
Stredozemného mora.” V najstarSom dravidskom jazyku, Tamil¢ine, ako aj v mladsej
Kannad¢ine a Malajalamdine, sol- (solv-, solu-, solli-) [kde zmena zo sol- alebo solv- na slo-
alebo slov- je otazkou beznej, slovanskej zvukovej presmycky, e.g. solnce - slnko, sol - slany]*
znamend ‘slovo’, ‘termin’, ‘prislovie’, ale aj ‘chvéla’ a ‘velebenie’; tiez ‘povedat’, ‘hovorit’, ale
aj ‘chvalit’ a ‘velebit’.** Aj ked prekvapujuci moze sa zdat dravidsky zdroj tychto slov, ich
vyznamy sa az podivuhone presne zhodujui s vyznamami nasich slov ‘slovo’, ‘sloviti’, ‘slava’,
‘slaviti’. Prekvapenie by sa dalo lahko nulifikovat, keby sa tu jednalo o sanskritské slovo, ale
sol je bezpochybne slovom dravidskym. Ze tato az neuveritelne blizka zhoda medzi zdanlivo
territoridlne velmi vzdialenymi jazykami nie je len ndhodou, sa da podopriet slovenskym
slovom ‘tesar’ (a takych su tucty), ktoré ma svoj nepochybny pévod v Tamilskom slove tassar,
‘tesari’. Profesia tesarov je jedna z najstarsich. Bez tesarov je cely system hradisk a pevnosti
v Karpatskej kotline cez tisicroc¢ia priam nemyslitelny.”" Slavistika si s nasim tesdrom ani
s nas$im slovom zatial neporadila, preto aj pévod a vyznam mena Sloveni, Sloven, Slovék,
Slavian je zatial nerozrieSenym tajomstvom. Je to dosledok historiografického zahalania a
nedinnosti, ¢o sa v tamil¢ine vyjadri slovom sormar*? a v tomto slove nie je tazko rozpoznat
slovensku theriomorfnu (zvieraciu) predstavu zhalania, ‘somara’.



193

Odkial meno Sloveni? — Dravidské rieSenie

Dalo by sa povedat, zZe doterajsie zhananie sa Slavistov po zdroji nasich mien viedlo
len z blata do kaluze a nikto si nev§imol, Ze prave v tej kaluZzi sa da najst stopa k jazyku, z
ktorého tieto mena pochadzaju. Ved slovenska ‘kaluz’ alebo ‘kaluza’ nie je ni¢ iného nez
tamilské slovo kalufi, znamenajtce ‘kaluZ’, ‘$pinava voda’, ale aj ‘potok’, ‘povodert’ alebo
‘nadbytok vody’, ¢o je zdrojom kaluzi.** Zrejme, styky starych Slovenov s Dravidmi boli
intimne. Toto jasné spojenie slovenciny a slovanskych jazykov s dravidskymi jazykmi
naznacuje v uistujicich terminoch, Ze ich vek je daleko starsi a ich teritorialita daleko
rozsiahlejsia, nez sa im dnes v slavistickych i inych kruhoch pripisuje, i.e., Ze tzv. slovanské
jazyky sa vyvinuli a rozsirili len v 5.-6. storo¢i po Kr. v pomerne malom uzemi medzi
Odrou a Dneprom, ** alebo e$te men$om, medzi Vislou a Dnestrom. Posledna ucebnica
Déjiny ceskych zemi (1995) dokonca konstatuje, ze “nejzazsi zdpadni hranice na Labi a
Mohanu dosahla slovanskd vlna az v 8. stoleti”.** Teérie tak neskorého vstupu Slovenov
na scénu histérie vznikly z uzkoprsého dejepisectva, ktoré povazovalo prvi zmienku o
ich mene Sloveni (“Sclavini”) v praci Pseudo-Caesarius Nazianus-a zo zacdiatku 6. stor.
po Kr. za pociatoény bod ich existencie.*s Kone¢ne, Rusi sa z tejto plytkej pasce dnes uz
oslobodzuju a hovoria o moznosti, ze ich predkovia prisli do ich zeme aspon 800 rokov
pr. Kr. z Kaukazu.” Pre¢o z Kaukazu a nie z Gibraltaru nie je mi jasné.

Najdc rie$enie povodu slova ‘slovo’ a prvej ¢asti mena Slo-ven a Slo-veni v dravidskom
prostredi, pozrieme sa tam aj po druhej ¢asti -ven a -veni. V8etky blizsie jazyky sa ako
mozné zdroje uz davno preskumali, ale bezvysledne. Délezité je si uvedomit, ze korefiom
mena Sloven alebo Slovak nie je slov- ale slo-, a teda koncové -ni nie je pluralovi koncovkou,
ale integralnou ¢astou druhého korena v zlozenom (podstatnom) mene.

Siahneme po najstarsom dravidskom jazyku, Tamil¢ine. Tam najdeme veni so zmyslom
‘husté, zapletené vlasy’, ‘vlasy zapletené do vrkoca’, alebo ‘velky chuma¢ vlasov’; teda
strapaté vlasy, vlasy vo vrko¢i alebo velky chumac vlasov zato¢eny vysoko na vrchu hlavy,
ako to méval Slovenom znamy indiansky nic¢elnik Vinetou. Jednym slovom, VLASATY.
Vlasaty nie je neobvyklé meno na Slovensku, aj Vlai¢ sa sem tam objavi (Jeden z nich bol
prvym slovenskym velvyslancom v Juznej Afrike). Ked spojime Slo- s -véni, dostaneme
Slovveni so zmyslom ‘slovo-vlasaté’, ktoré nedéava dobry vyznam, alebo ‘slovo-vlasatého’,
ktoré je zrozumitelnejsie, ale nie moc vhodné ako meno pre narod alebo kmene. Daleko
pouzitelnej$im je vyznam ‘chvdlit’, ‘velebit’ alebo ‘chvéla’ a ‘velebenie’. Tym sa dostaneme
do oblasti ndbozenskej, kde meno Sloveni, s vyznamom “Ten kto chvali, velebi alebo slavi
vlasatého’, dava dobry zmysel, pretoze Sloveni odjakziva velebili a chvalili dlhovlasého
Boha. Samozrejme Sloveni, dne$ni i staroveki, by si nedali djst prilezitost, aby meno Sloveni
nechdpali v mnoznom ¢isle a tak prideme na formu Sloveni, s vyznamom ‘T{ ktori chvalia,
velebia alebo sldvia vlasatého’ Boha. Inymi slovami: Velebnici alebo Chvalitelia Vlasatého
Boha: “Teba Boha chvalime...” Vlasaty Boh takto velebeny bol sice v krestanskom zmysle
neskorsich dob pohanskym bohom, ale to neznamend, Ze meno Sloven alebo “slovenstvo”
sa d4 prekladat slovom “pohanstvo,” ako to navrhuje Svicky.** Zaroven je dobré si uvedomit,
ze medzi pohanstvom a Slovenmi existuje starodavny tzky vztah, ako sa o tom dozvieme
na inom mieste.
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V pociatkoch, Sloveni zrejme dravidskym slovam sol-véni rozumeli, a tu je prvy
historicky tdaj, od ktorého “mozno sledovat ... vyvojovt kontinuitu” Slovenov/Slovakov,
¢o reprezentuje, ako by to povedal Marsina, “dokumentovatelny zaciatok slovenskych
dejin.™ Tento zaciatok slovenskych dejin sa d4 zdovodnene polozit, ako to potvrdi par
prikladov v tomto ¢lanku a masivna evidencia v uz vydanej malej ako aj v pripravovanej
velkej knihe, do tretieho storocia §tvrého tisicrocia pr. Kr. V nasledujucich tisicro¢iach
sa meno Sol- véni podrobilo slovenizujicej presmycke a zmenilo sa na kmenové alebo
narodné meno Sloveni. Jeho povodny vyznam sa postupne pozabudol, azda aj stratil, i ked
slovenské slovo ‘bohoslovec’ varuje, Ze opak je asi bliz$ie pravde. Vyznam mena Sloveni,
Chvalitelia Vlasatého’, alebo “Velebnici Vlasatého’, prelozeny do dialektov ranej slovenéiny,
Ipel na predstave Vlasatého Boha. No dravidské veni sa tiplne nestratilo. Stretdme sa s nim
v slove ‘hreber?, doslova ‘hore-vlasy’ (hore- veni), kde veni, ‘vlasy’, sa beznou zmenou (ako
vratit - obrétit) zmenilo na “-bery. Preto aj hreben kohuta, horsky hreben a snad aj hriven
(hriva), mieria hore, ako hreben vlasov.

Kde sa vzal Vlasaty Boh?

Kde v$ak ndjdeme Vlasatého Boha? Jednd sa tu o jedného z ‘pohanskych bohov’, ktorych
mena sa objavuju v starych slovenskych a slovanskych povestiach a bajkach. Uz stary
Palacky, vo svojej monumentalnej §tadi Déjiny ndrodu ceského v Cechdch a v Moravé, vak
prisiel k zéveru, ze “kli¢ ku porozumeéni bajem slovanskym musi napotom ve staré Indii
hledati se,” pretoze “mezi bajeslovim staroslovanskym a staroindickym, co do podstaty
jejich, nejen ouzke pribuzenstvi, ale i ptivodni skute¢na srodnost uznany a nade vsecku
pochybnost vyvyseny jsou.” Aby sme ho lahsie nasli, pripomenme si, Ze slovenska forma
slova ‘vlas’, ‘vlasy’ sa vyskytuje v niekolkych slovanskych jazykoch. Tzv. vSeslovanské,
praslovanské® je *volso (s tvrdym jerom na konci),” ale to je umelé a moc si ho v§imat
nemusime. Rusi hovoria vélos, a tam je nas klu¢. Volos je meno jedného z dvoch hlavnych
pred-krestanskych bohov Slovenov a Slovanov: Peruna a Volosa (nie vSak Velesa). A Ze sa
jednd naozaj o Vlasatého, dokazuje to zvyk zaznamenany v starych ruskych textoch, Ze pri
znoch sa z vlasatych klasov zavinovala “brada” Boha “Volosa”.® Teda Vlasaty boh Volos je
nabozenskou realitou slovenskej i slovanskej histérie. Fonologickd a morfologicka zhodnost
dravidského i slovenského a slovanského zlozeného mena Sloveni potvrdzuje pribuzensky
vztah medzi nimi a ten sa da potvrdit aj myslienkovo a historicky.

Za Vlasatym bohom do Indie: Gangavenian

Za¢neme dravidskou predstavou vlasatého boha. Dravidski Indovia (dnes zijuci hlavne
v juznej Indii) ho poznaji pod menom Siva. Siva je najstarsie indické bozstvo, velebené,
chvalené a zboznované dravidskymi Tamilcami od historicky najhmlistej$ich dob aj ked nie
od samého zaiatku pod tym istym menom. Ale Siva - stic univerzdlnym stvoritelom sveta,
vesmiru a vSetkého v niom -, ma mnoho tvari alebo aspektov, a preto ho v Indii poznaji pod
mnohymi (108 az 1008)** inymi epitetami alebo menami. Najblizsie k veci je “Vlasaty Boh’,
Balesvara. Toto meno je zrejme zjednodusenym sanskritskym (severoindickym) prekladom
dravidského mena Tirusati (Skrt. Dirudzati) - ‘Boh s velkym chumé¢om vlasov’.% Sivove
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vlasy, starymi Dravidmi nazyvané veni (tu v zmysle ‘velkého kozmického priestoru’),* su
symbolom jeho kozmickej neobmedzenosti a rozpadu v prirode, ktory je nevyhnutnym
predpokladom Zivotodarnej sily prirody vo vsetkych jej podobach. Jeho ¢ervené lokne vlasov
su zapletené alebo zviazané na vrchu hlavy v podobe kuzelovitého chumada, na vrchu
ktorého hovie si mesaény srp, povazovany za zdroj vody.*” V tejto podobe je Siva zndmy
pod menom Candrasékhara, ¢o znamend ‘Boh s mesiacom vo vlasoch’.*® Z kuzela vlasov
mu tec¢ie v mnohych prudoch rieka nesmrtelnosti, Ganges (Ganga),” zndma pod menom
Alaka-nandi, ¢o znamend ‘Lokna Sivova’.*® V slovach alaka a ‘lokna’ lahko rozpozndme
dalsiuiu indo-slovenskd zhodu, v tomto pripade sanskrito-slovensku. Dlhé, ¢ervené vlasy
Boha Sivu, zapletené s &istymi, bielymi pradmi Bohyne Gangy (Gangesu) tu reprezentuju
plodivt silu Boha Stvoritela. Podla prastarej indickej legendy, stary indicky svity, Bhagiratha,
chtiac zachranif vyprahld a spalend zem pred tGplnou skazou, konal pokdnie piatich ohriov
(panchatapa) za tisic rokov, az prehovoril nebeskd rieku nesmrtelnosti, Mlie¢cnu Drahu
(Viyat- Ganga = Via Lactis),** aby v podobe Gangy (Gangesu) zostupila na zem a ztrodnila
ju. Avsak, prudka a neodolatelna Ganga sa vrhla na zem takou silou, ze spdsobila zhubnu
povoden, ktora v Tamil¢ine, sa z nasledujucého doévodu, tieZ nazyva veni.*

Aby Ganga neznicila celd zem ziplavou, vlasaty Boh Siva sa podujal jej zostup
spomalit a zmiernit. Nechal ju teda padnut do jeho véni alebo velkého chumaéca lokni
vlasov zapletenych vysoko na hlave, kde sa divda Ganga (Rychloprudiaca)® roztriestila na
miriadu malych potokov, ktoré potom spomalene tiekli medzi jeho loknami. Takto zbavena
pychy,® Ganga zostupila na zem ako Mandakini (Mierneprudiaca), aby zirodnila zem a
dala jej milost Zivotodarnosti.* A tym, Ze sa tak stalo v Sivovom hrebeni vlasov, dostala
Ganga nové meno, Hara-sekhara- “Ta (bohyna) v Sivovom Hrebeni’.¥” Na pripomienku
tejto udalosti Indické Zeny dodnes pri vyro¢nych slavnostiach obetuji loknu vlasov alebo
dve Bohyni Gange.®®

Zostup Gangy, tak prekrdsne zobrazeny Pallavskymi umelcami (c. 600-728 po Kr.) v
reliefe na Zulovej skale v Mahabalipuram, Tamil Nadu,® sa v Indii dodnes oslavuje vyro¢nym
kupelom vo vlnach ¢istej a neposkvrnenej Gangy (Gnagesu) v meste Hara-dwara (,Brana/
Dvere Boha Siva’), moderny Hardwar,” ktoré sa spomina uZ v prastarom epickom diele
Mahabharata pod menom Gangadwar (Dvere Gangy).”! Hromadny kupel zvany Kumbha
Mella (dnes castejsie Kumbha Mela) sa kond na den prvého splnu alebo po prvom splne
mesiaca po jarnej rovnodennosti. Festival suvisi s jarnym nadutim Gangy, sposobenym
topenim sa Kedarnathského I'adovca v Himalajach. Raz za dvandst rokov je tento festival
obzvlast veliky, pretoZe je predznamenany vynimoénou planetarnou suhrou, ked Sinko je
v Baranovi (Aries) a Jupiter je sti¢asne vo Vodnarovi (Aquarius).”* Sanskritizované meno
Kumbha Mela sa ¢asto preklada ako Festival hlineného kréahu, pretoze jeho sucastou
byvalo prinaanie semien alebo zrna v kr¢ahoch, ktoré sa potom ponorili v rieke. Kumbha
Mella doslova znamend ‘Spomalovanie Vodnarovych Vod’,”” ¢o naznacuje, ze Hara-dwara
(doslova ‘dvere toho ktory berie (mrtvych)’)™ tu vlastne reprezentuje chuma¢ Vlasatého Sivu,
pretoze bol to on, kto spomalil alebo zviazal divi Gangu a tak ju uéinil plodivou. Tento
akt sa pripisuje prvému dnu mesiaca Vaisdka (april),” ktory oznacuje zac¢iatok tamilského
slne¢no-mesa¢ného kalenddra, v systéme Purnimanta (kde luno-soldrny mesiac zacina
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splnom mesiaca).”® VaiSaka v zodiaku Indie je ‘byk’ (Taurus), ktory oplodnuje kravy, a
bujakovi, ktory oplodnuje kravy na Slovensku sa hovori ‘vaj¢dk’ (¢astejsie vsak Zrebcovi).
Zrejme, indicky Vaisaka a slovensky vaj¢ak zdielaju spolo¢ny povod a spoloény princip ¢i
funkciu. Slovensky bujak je v podstate dravidské slovo, pozostavajuce z bii‘zrod’ a jakkaj
‘zaviazat’. Bii-jakaj alebo bujak popisuje toho kto zaviaze zrod’, toho ‘kto da zrod’.”” V
pripade bujaka sa to moze zdat trochu divné, ale kazdy prijme bez namietky, Ze s pomocou
kohuta alebo gundra vajcia sa zaviazu’. Embrio v krave tiez vznikne zo zvdzku sposobeného
bujakom. Slovenski muzi sa z toho zvézku snazia vyslobodit, ked spievaju: “...ale si mi moja
mila zaviazala svet.” AvSak ona odpoveda: “Ja som ti ho nezviazala, zviazal si ho sam...”

Zrno v kréahu ponorené do vody Gangy znazornuje ten isty princip. Samotny krcah,
zvany kumbha v indickych jazykoch, reprezentuje Zenské ¢i samicie lono a je plodivou
nadobou, ktora sa identifikuje s Bohyiiou-Matkou.”® Tak ako kr¢ah/lono so zrnom ponoreny
do vody sa oplodnil, tak aj devy ztcastnujuice sa obradného kupela sa nielen telesne i dusevne
oc¢istili, ale sa aj stali plodnymi. A toto je podstatou slovenskej velkono¢nej kipacky. Dnesné
polievanie diev¢at a zien kréahom ¢i vedrom alebo i vonavkou je len zmiernenou nahradou
za povodné obradné kupanie v rieke, ktord v marci-aprili je eSte poriadne studend. Takéto
obradné kidpanie v rieke je u Slovenov/Slovékov historicky i tradiciou atestované.” Jeho
¢asovanie, prevedenie, nadoby pouzité, a s nim spojené zvyky spdjaji Slovenov bezpochybne
s nabozenskym ritualom starovekej Indie. Tento ritual bol zrejme na Slovensku v beznom
pouziti az do prichodu Krestanstva, ale pod jeho vplyvom sa ¢asom z ritudlu stal zabavny
zvyk, a jeho pévodny vyznam sa do zna¢nej miery stratil. Velkono¢né malované vajicka
nam vsak pripominaj, Ze jeho podstatou bola zivotodarnost jarnej vody.

Vlasaty Boh Siva, tym Zze skrotil diva Gangu, si ziskal aspoii dve nové epiteta:
Gangadhara a Gangavenian.®® Gangadhara je meno sanskritského, teda indo-europského
povodu a znamend “Ten (boh) ktory nesie alebo zadrzuje Gangu’, mysli sa tym vo Vlasoch,
ale slovo vlasy nie je spomenuté. Toto meno je zredukovanym prekladom dravidského
mena Gangavenian, ktoré je neindo-europského pévodu. Toto meno ma bohatsi obsah
vyznamov, naznacujuc tym, Ze je to meno starsie. Gangavenian znamena ‘Boh s Gangou
v kuzelovom chumaci vlasov’, teda s Gangou v jeho véeni. Gangavenian je ten kto oplodnil
Gangu. Preto dar pri narodeni dietata sa v kniZnej (teda starej) slovencine vyjadri slovom
‘veno’. Veno (nie vencek) sa déva aj Zene, ktoru muz zviazal, ¢ize oplodnil. Koncové -an v
mene Gangavenian je dravidskou koncovkou muzského rodu. A tu je délezité si v§imnut,
ze z tychto dvoch indickych mien (Gangadhara a Gangavenian), jedného sanskritského a
jedného dravidského, stari Sloveni prijali to druhé, zaloZené na dravidskom veni, a prelozili
ho do ich vlastného jazyka slovom volos alebo ‘vlas’. Tak vznikol na$ Vlasaty Boh Volos.
Ani dalsie sanskritské meno pre toho istého Boha, DZata-Dhara, ‘“Ten ktory nosi zapletené
vlasy vysoko na hlave’,*' sa u tzv. indoeurépskych Slovenov i Slovanov vobec neujalo.

Tento fakt md velikanske dosledky pre slovensku i slovanskua histériu. On totiz
jasne ukazuje, Ze Sloveni prijali ich hlavného boha Volosa nie od indoeurdpskych
Arijcov, ale od neindo-europskych Dravidov, ktori mu hovorili Gangavénian. A kedze
je nepravdepodobné, aby sa tak stalo po okupacii Indie ranym Sanskritom hovoriacimi
Arijcami okolo roku 1500 az 1200 pred Kristom, vyskyt dravidského véni v nasom
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mene Sloveni, teda Velebnici Vlasatého Volosa, ndm jasne naznacuje, Ze styky Slovenov
s Dravidmi sa musia posunut niekde do 3. alebo aj konca 4. tisicro¢ia pr. Kr. V onej
vzdialenej dobe najpravdepodobnej$ou formou nasho mena bolo ¢isto dravidské
meno Solvéni a to sa behom nasledujtcich storo¢i a tisicro¢i zmenilo na Sloveni, ¢o je
dokazané v mojej pripravovanej knihe Sloveni a Slovensko: Velebnici Vlasatého Boha na
Horizonte Historie (ca. 3200 pr. Kr. - 907 po Kr.) MS. Zachovalo sa v§ak do neddvna v
mene najstarsieho slovenského mesta Solven alebo Zvolen, ktorému venujem pozornost
tamtiez. Tu sa pozrieme len na myslienkovu napln Vlasatého Volosa.

Moc dlhych vlasov Vlosa

Horeuvedend slovna analyza nds vedie k zaveru, Ze Volos je slovenskou obdobou
dravidského Sivu/Gaingavenian-a. To v§ak neznamena, ze Volos nema ni¢ spolo¢ného
s indo-eurdpskou tradiciou. Prave naopak. Tak ako dravidsky Gangavenian sa stal
podstatou arijsko-sanskritskej tradicie v Indii v podobe Gangadhara, tak aj Volos, skrz
Slovenov, teda Velebitelov Vlasatého Veniana, nasiel svoje miesto v tradicii a pantedne
indoeurdpskom. V novom prostredi sa Venian alebo Gangavenian urcite pozmenil, ale aj
cez tie tisicrodia si zachoval dost vlastnosti, aby sme ho v podobe Volosa mohli rozpoznat
ako brata, ak nie dvojnika, dravidského Boha Sivu. Stari Indovia si ho uctievali aj tym,
ze si nechali narast dlhé vlasy,® ako to vidime u asketov (sadhu) zvanych DzZatadhari
(Jatadhari), ktori si ponechavaju vlasy nestrihané.®* D1hé vlasy starych Slovenov zrejme
plnili podobnt ulohu. Sdm najsilnejsi Kral Slovenov, Svatopluk, ked sa rozhodol prijat
mnis$sky stav zasviteny Bohu v kla$totre na nitrianskom Zobore, nechal si narast
dlha bradu a zrejme aj dlhé vlasy.®* Na tuto tradiciu navdzuje aj zvyk slovenskych a
slovanskych umelcov zobrazovat takmer vSetkych slovanskych bohov, aj krestanského
Boha, s plnobradou a dlhymi vlasmi.®

Tento zvyk sa eSte v dobe archaickej rozsiril z Indie do Mezopotamie, kde ho
prevzal Abraham s Patriarchami, ako aj do Kena’anu (Kanaanu) a Izraelu, kam ho
najpravdepodobnejsie preniesli Cerveni (Indicki) obchodnici Ceveného mora (Indického
Oceanu), zvani Kena, neskorsie semitizovani na Kena’anov (Kana’anov). Tam sa so zvykom
nosit dlhé vlasy stretdvame v prvej knihe Samuelovej, kde Hannah, neplodnd Zena Elkana,
urobila slub Bohu Jahvah (Yahweh), ze ak jej pozehnd syna, “dam ho Hospodinovi
[Jahvah], aby bol jeho po vSetky dni svojho Zivota, a britva nevstupi na jeho hlavu” (1
Sam 1.11);% tz. Ze mu ho da do permanentnej chramovej sluzby a jeho vlasy nebudu, na
znak jeho oddanosti Bohu, nikdy ostrihané.®’” Hannah dala svojmu synovi slovenské
“veno”. Ganga v dlhych vlasoch Sivu- Gangavenian-a symbolizuje jeho ‘viemohtcnost’
(deus omnipotentes)®® a toto chdpanie sa zrejme odraza v tradi¢nej slovenskej ikonografii
a véeobecnom umeni.

Nejakti dobu po tom, ¢o ho zacali velebit stari Sloveni, objavil sa Vlasaty Boh Siva-Volos-
Gangavenian v Biblii pod menom Saddai ‘Viemohuci’ (Gen 49.25), alebo &astejsie, El-Saddai
‘Boh Vsemohuci’ ¢i “VSemohuci Boh’ (Gen 17.1, 38.3, 43.14, 48.3, 49.25; Ex 6.3, 10.5). Pojem
‘véemohuci’ viak nie je prekladom mena Saddai, ale vyjadrenim ‘viemohticnosti’, ktora
spociva v kuzeli vlasov Sivu-Gangavenian-a. Biblické slovo $addai je prakticky identickou
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formou tamilského sadai s vyznamom ‘kuzel vlasov’. Preto meno sadhu, zaloZené na tom
istom koreni, nepopisuje indickych asketov ako ‘vSéemohucich’, ale ako ‘vlasatych’* Az v
spojeni s vodami Gangy stavaju sa vlasy Boha Sivu omnipotentnymi.

Asi najstarSou a najpoévodnej$ou podobou Boha Sivu je préve darca vody Zivota,
Gangavenian, ktory umoznil nebeskej Gange zosttpit na zem bez toho aby spdsobila
povoden (veni), a tymto spdsobom zarucil dobra trodu. Presne tu isti ulohu hra Volos,
ktory prinasa dazd a dava dobru drodu v slovenskych zemiach. Dolozeny rusky zvyk
zavinovania Volosovej brady zo zozatych klasov je toho dokazom.*® Jeho kult je dolozeny
uz v pred-rimskej dobe na Pfaffenbergu na pravej strane Dunaja pri Petronell-Carnuntum
v Rakusku. Tento pripad si zasluhuje velku pozornost.
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Abstract

The scenario in which the Sloveni/Slovaks and other Slavs are said to have emerged
from a barely differentiated Slavic unity in the presumed Slavic homeland somewhere
between the Vistula (Visla) and the Dnieper only in the middle of the first millennium AD
is chronologically improbable if not impossible and historically unwarranted. The classical
Greeks and Romans are said to have basically ignored the people from whom the Sloveni
and Slavs eventually emerged, but this is not in accord with the historical record. The names
Sloveni, Sloven, Slav, Slovak, Slovin are as yet not understood, and there lies the cause of
their apparent anonymity. In their understanding lies the clue to the origin of the people
they designate. This essay uncovers the roots of the Sloveni people way back to the Bronze
Age, some 3 000 years B.C.; analyses the evolution of their customs and traditions and of
their religious thinking, and this eventually leads to the decipherment of their name(s).
These names offer substantial clues to their early history. History! Not prehistory! Their
aboriginal homeland called Slovenikam, later Slovensko, is found in the Karpathian Bow
that with the Dinarides in the south and the Alps in the west surrounded their ancient
homeland At the Mountains (Uhorsko), which is drained by the Ister — their River of Life.
The mountains bearing the mysterious names Tatra, Matra and Fatra define the nuclear area
of the Central European bronze age and provide the cradle for the nascent Sloveni/Slovens.
The hands that rocked this cradle were fundamentally European and Indo-European, but
without the initial push from the Dravidian prospectors, bronze smelters and religious
men the cradle may have never started rocking. That hand has been so far overlooked.

Opomba urednice: Na Zeljo avtorja objavljamo del prispevka v slovaskem jeziku za
primerjavo s slovenskim jezikom.



